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Art. VIII. — Eefobmed Judaism. 

part II. 

Mendelsiohn. 

Keformed Judaism originated in Germany ; its leading repre- 
sentatives have invariably been Germans. The history of Ger- 
many during the past hundred years is the background upon 
which our account of the movement must be projected. 

The Jews of Germany had waited long and patiently for deliv- 
erance. At last, toward the close of the eighteenth century, it came, 
and one whom they delight to call their " Second Moses " arose 
to lead them into the promised land of freedom. This was Moses 
Mendelssohn. His distinguished merits as a writer on philosophy 
and aesthetics we need not here pause to dilate upon, but shall pro- 
ceed at once to consider him in his relations to the political, social, 
and religious emancipation of his people. In each of these different 
directions his example and influence upon others served to initiate 
a series of salutary changes, and he may thus appropriately be 
termed the father of the Eeform movement in its widest accepta- 
tion.' It was Mendelssohn who, in 1781, inspired Christian Wil- 
helm Dohm to publish his book " On the Civil Amelioration of the 
Jews," a work in which an earnest plea for their enfranchisement 
was for the first time put forth. The author points to the thrift 
and frugality that mark the Jewish race, their temperate habits 
and love of peace, and exposes the folly of debarring so valuable 
a class of the population from the rights of the citizen. He ap- 
peals to the wisdom of the government to redeem the errors and 
injustice of the past ; he defends the Jews against the absurd 
charges which were still repeated to their discredit, and strenu- 
ously insists that liberty and humane treatment would not only 
accrue to their own advantage, but would ultimately redound to 
the honor and lasting welfare of the state. Dohm's book created 
a profound impression, and though it failed to produce immediate 
results, materially aided the cause of emancipation at a later period. 

Again Mendelssohn was the first to break through the social re- 
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straints that obstructed the intercourse of Jews and Christians, 
and thus triumphed over a form of prejudice which is commonly 
the last to yield. His fame as a writer greatly assisted him in 
this respect. The grace and freshness of his style, the apparent 
ease with which he divested the stern problems of philosophy of 
their harsher aspects, had won him many and sincere admirers. 
His " Phsedon " was eagerly read by thousands, whom the writings 
of Leibnitz and Kant had repelled. On the afternoon of the Jew- 
ish Sabbath he was accustomed to assemble many of the choice 
spirits of the Prussian capital, among whom we mention Lessing, 
Nikolai, and Gleim, in his home. The conversation turned upon 
the gravest and loftiest topics that can occupy the human soul. The 
host himself skilfully guided the stream of discussion, and the 
waves of thought flowed easily along in that placid, restful motion 
which is adapted to speculative themes. The spirit that of old 
had hallowed the shades of Academe presided over these gather- 
ings. Mendelssohn emulated the plastic idealism of Plato and the 
divine hilarity of Socrates. The singular modesty, the truthful- 
ness and quiet dignity that adorned his character were reflected 
upon the people from whom he had sprung, and produced a salu- 
tary change in their favor in the sentiments of the better classes. 

But it is as the author of a profound revolution in the Jewish 
religion that Mendelssohn attracts our especial interest. Not, in- 
deed, that he himself ever assumed the character of a religious 
reformer. He was, on the contrary, sincerely devoted to the or- 
thodox form of Judaism, and even had a change appeared to him 
feasible or desirable, he would in all probability have declined the 
responsibility of publicly advocating it. His was the contempla- 
tive spirit which instinctively shrinks from the rude contact of 
reality. He had neither the aggressive temper nor the bold self- 
confidence that stamp the leader of parties. And yet, without 
intending it, he gave the first impulse to Jewish Eeform, whose 
subsequent progress, could he have foreseen it, he would assur- 
edly have been the first to deprecate. 

The Bible. 
The condition of the Jews at the close of the last century was 
in many respects unlike that of any other race that has ever been 
led from a state of subjection to one of acknowledged equality. 
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Long oppression had not, on the whole, either Hunted their intel- 
lects or debased their morals. If they were ignorant in modern 
science and literature, they were deeply versed in their own ancient 
literature, and this species of learning was not the privilege of a 
single class, but the common property of the whole people. What 
they lacked was system. In the rambling debates of the Talmud 
the true principles of logical sequence are but too often slighted, 
and the student is encouraged to value the subtle play of dialec- 
tics on its own account, without regard to any ultimate gain in 
useful and positive knowledge. Impatience of orderly arrangement, 
being allowed to develop into a habit, became contagious. It im- 
pressed itself equally on the thought, the manners, the language * 
of the Jews, and contributed not a little to alienate from them the 
sympathies of the refined. Such, however, was the preponderating 
influence of the Talmud that it not only engrossed the attention 
of the Jewish youth to the exclusion of secular knowledge, but 
even perverted the exegesis of the Bible and caused the study of 
Scripture to be comparatively neglected. To weaken the control- 
ling influence of the Talmud became the first needful measure 
of Eeform, and to accomplish this it was necessary to give back 
to the Bible its proper place in the education of the young. It 
was an event, therefore, of no mean significance when Men- 
delssohn, in conjunction with a few friends, determined to prepare 
a German translation of the Pentateuch, and thus, by presenting 
the teachings of Scripture in the garb of a modern tongue, to 
render their true meaning apparent to every reflecting mind. 
The work was finished in 1783. It holds a like relation to the 
Jewish Eeform movement that Luther's translation held to the 
great Protestant movement of the sixteenth century. It was 
greeted with a storm of abuse upon its appearance, and was loudly 
execrated by the orthodox as the beginning of larger and far-reach- 
ing innovations. Its author might sincerely protest his entire 
innocency of the radical designs imputed to him, but subse- 
quent events have proved the keener insight of his opponents. 
The influence of the new translation was twofold. In the first 
place it facilitated a more correct understanding of the doctrine, 
the literature and language of Scripture ; secondly, — and this is 

* The German Jews spoke a mixed dialect of German and Hebrew, which has 
been likened to the so-called Pennsylvania Dutch. 
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worthy of special remark, — it served the purpose of a text-book of 
the German for the great mass of the Jews, who were at that time 
unable to read a book written in the vernacular, and thus became 
the means of opening to them the treasure-house of modern 
thought* In the very year in which Mendelssohn's work ap- 
peared we notice among the younger generation a general revival 
of interest in the Hebrew, the mother-tongue of their race. Two 
students of the University of Konigsberg began the issue of a 
periodical devoted to the culture of the Hebrew, which was widely 
read and attracted great attention. Poems, original essays, He- 
brew versions of modern writings, appeared in its columns ; the 
style of the Prophets and of the Psalmists was emulated, the works 
of the ancient masters of the language served as models, and in the 
aspect of the noble forms employed in the diction of the biblical 
authors the aesthetic sense of the modern Jews revived. We are 
inclined to doubt whether the Hebrew Bible, considered merely 
with a view to its aesthetic value, is even yet fully appreciated. 
The extravagance of religious credulity and the violent extreme 
of scepticism have alike tended to obscure its proper merits. The 
one accustomed to behold in the " holy book " a message from the 
Creator to his creatures shrinks, as a rule, from applying to the 
work of a Divine author the critical standard of human composi- 
tion. The sceptics, on the other hand, impatient of the exorbitant 
claims which are urged for the sacred writings of the Jews, and 
resenting the sway which they still exercise over the human 
reason, are hardly in a proper frame of mind to estimate justly its 
intrinsic and imperishable excellences. And yet, setting aside all 
questions of the supernatural origin of the Bible, and regarding 
only the style in which its thoughts are .conveyed, how incom- 
parably valuable does it still remain ! It would be difficult to 
calculate the extent to which many of our standard authors are 
indebted for the grandest passages of their works to their early 
familiarity with the biblical style. Those who are able to read the 
text in the original become aware of even subtler beauties that 
escape in the process of translation. Purity of diction, power of 
striking antithesis, simple and yet sublime imagery, a marvellous 
facility in the expression of complex states of feeling, and those the 
deepest of which the human soul is capable, are but a few of the 

* The German of Mendelssohn's translation was written in Hebrew letters. 
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obvious features that distinguish the golden age of Hebrew litera- 
ture. Never perhaps has the symbolism of nature been used with 
such supreme effect to express the unspeakable emotions that are 
deep down in the heart of man. Such music as that which 
swells through the pages of Isaiah's prophecies cannot be for- 
gotten ; such ringing, rhythmic periods, in which the eloquence of 
conviction bursts forth into the rounded fulness of perfect oratory, 
can never fail to touch and to inspire. We know of no nobler 
pattern on which the modern orator could mould his style. And 
thus, too, the exquisite poetry of the Song of Songs, the idyl of 
the Book of Buth, the weird pathos of Jeremiah's lament, the 
grand descriptions of Job, will ever be counted among the master- 
pieces of human genius. Whatever we may think of the doctrines 
of the Bible, it is safe to predict that the book will live long after 
the myths that surround its origin shall have been dispelled ; nay, 
all the more, when it shall cease to be worshipped as a fetish 
will men appreciate its abiding claims to their reverence, and it 
will continue to hold its honored place in the libraries of the 
nations. The refining influence of the study of the Bible soon 
became evident among the contemporaries of Mendelssohn. But 
in another way also his translation tended to their improvement. 
We have said that it became the means of acquainting them with 
the language of the land. A wide field of knowledge, embracing 
the rich results of modern science, philosophy, and art, was thus laid 
open to their industry. Eagerly they availed themselves of the 
proffered opportunity ; schools were erected, in which the elements 
of liberal culture were imparted to the young, and erelong we find 
a new generation of the Jews engaging in honorable competition 
with their Christian brethren for the prize of learning and the 
rewards of literary distinction. It was at this time that Kant's 
" Critique of Pure Eeason " appeared, a work which marks a new 
epoch in the world's thought Its profound reasoning and tech- 
nical style made it difficult of comprehension to all but the ini- 
tiated. Three Jewish scholars — Dr. Herz, Salomon Maimon, and 
Ben-David — undertook the task of popularizing its main results, 
and were among the first to call attention to the transcendent 
importance of the new system. Plainly new vital energy was 
coursing through the veins of the Jewish people. 
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Social Standing. 
But at this very time, while they were rapidly assimilating the 
best results of modern culture and winning the respect and confi- 
dence of the learned, the Jews of Germany were still laboring 
under an odious system of special laws, and beheld themselves 
excluded from the common rights of citizenship. The manly ef- 
fort of Dohm in their behalf had as yet availed nothing ; the voice 
of bigotry was still supreme in the councils of the sovereign. And 
yet they felt themselves to be the equals of those whom the law 
unjustly ranked their superiors, and longed to see the barriers done 
away that still divided them from their fellow-men. Many of 
their number had amassed fortunes, and expended their wealth 
with commendable prudence and generosity. ' They supported 
needy students, founded libraries, extended their knowledge, and 
refined their tastes. Even the Jewish maidens followed the gen- 
eral impulse toward self-culture that was setting with such force 
in the Jewish community. In particular the works of Schiller 
and Goethe, as they successively appeared at this period, inflamed 
their enthusiasm, and none were more zealous than they in 
spreading the fame and influence of the new school of German 
literature. Still they were taught to consider themselves an infe- 
rior class, and were despised as such. The position of equality 
which the narrowness of the laws denied them they were resolved 
to achieve by the weight of character and the force of spiritual 
attractions. Henrietta de Lemos, a young girl of singular beauty 
and attainments, had at this time become the wife of Dr. Herz, of 
whom we have casually spoken above in his connection with 
Kant. She is described as tall, graceful, possessing a face in 
which the features of Hellenic and Oriental beauty were blended 
in exquisite harmony ; while the soubriquet of the " Tragic Muse," 
by which she became known, denoted the majestic nobleness of 
her presence. Under the guidance of competent masters she had 
acquired considerable proficiency in many of the modern and 
ancient languages, and to a mind stored with various knowledge 
was added the mellow charm of a most sweet and loving disposi- 
tion. Attracted by her fame and captivated by her genius, the 
most eminent men of the day sought the privilege of her society. 
The art of conversation, which had till then received but little 
attention in the Prussian capital, was for the first time cultivated 
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in the salon of Henrietta Herz. Sparkling wit and profound phi- 
losophy were alike encouraged. Statesmen high in the service of 
their country sought the amenities of these delightful gatherings. 
Alexander and Wilhelm von Humboldt, Gentz, Schleiermacher, 
Friedrich von Schlegel, Mirabeau, Dorothea, the daughter of Men- 
delssohn, Kahel, afterwards wife of Varnhagen von Ense, were 
among the intimates of her circle. Christians and Jews met here 
on terms of mutual deference, and forgot for a while the paltry 
distinctions which still kept them asunder in the world without 
And yet these distinctions, senseless in themselves, were full of 
ominous meaning to those who felt their burden. Young men 
eager for advancement in life found their religion an insuperable 
obstacle in their way. The professions, the army, the offices of the 
government, were closed against them. On the threshold of every 
higher career they were rudely repulsed, unless they embraced the 
base alternative of changing their creed to satisfy their ambition. 
Under these circumstances .that fidelity to the faith of the fathers 
which had so long marked the conduct of the Jews began seriously 
to waver, and in many instances gave way. Not, indeed, that the 
new converts became true and loyal Christians. On the contrary, 
they considered the rite of baptism a mere hollow form, and left 
it to the state, which had insisted upon their conformance, to jus- 
tify the deep disgrace that was thus brought upon the Christian 
sacraments. Moreover, a certain laxity in the interpretation of 
dogma had at this time become widely prevalent, which greatly 
assisted them in setting their conscience at ease. Eationalism 
had stripped the positive religions of much of their substance and 
individuality. To none of them was an absolute value allowed. 
They were regarded as forms in which a principle higher than all 
forms had found an imperfect and temporary expression. Even 
the influence of Schleiermacher tended rather to obliterate than to 
define the outlines of the contending creeds. Schleiermacher, the 
author of a Protestant revival in Germany, spoke the language of 
Pantheism, and his opinions are deeply suffused with the spirit of 
Pantheistic teachings. He defines religion to be the sense of de- 
pendence on the Infinite, the Universal. To the fact that different 
men in different ages have been variously affected by the concep- 
tion of the Infinite he ascribes the origin of the different creeds. 
Theological dogmas, according to him, cannot claim to be true in 
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the sense of scientific or philosophical propositions. They ap- 
proach the truth only in so far as they typically express certain 
emotional processes of our soul, and those dogmas are nearest the 
truth which typify emotions of the most noble and exalted charac- 
ter. Allowing Christianity to be what its learned expounders 
had defined it, intelligent Jews could hardly find it difficult to 
assume the Christian name. It is estimated that in the course of 
three decades full one half of the Jewish community of Berlin 
were nominally Christianized. 

How thoroughly conventional, at the same time, the use of the 
term Christian had become may be judged from a letter addressed 
by David Friedlander, a friend of Mendelssohn's, to Councillor 
Teller of the Consistory, in which he offered, on behalf of himself 
and some co-religionists, to accept Christianity in case they might 
be permitted to omit the observance of the Christian festivals, to 
reject the doctrine of the Trinity, of the divinity of Jesus, and, in 
fact, whatever is commonly regarded as essentially and specifi- 
cally Christian. It is true the reply of the Councillor was not 

encouraging. 

Paris, the New Jerusalem. 

While the very existence of Judaism was thus threatened in 
Germany, it seemed about to regain its pristine vigor in France. 
More than seventeen centuries had elapsed since the Sanhedrin, 
the High Court of Jerusalem, had passed out of existence. Quite 
unexpectedly it was recalled to momentary life by the caprice of 
the great Corsican, who then ruled the destinies of the world. In 
the year 1806 Napoleon convened a parliament of Jewish Notables 
at Paris in order to definitely settle the relations of French Israel- 
ites to the state. Soon after an imperial decree convoked the 
grand Sanhedrin for the purpose of ratifying the decisions of the 
Notables. The glories of Jerusalem were to be renewed in " mod- 
ern Babylon " on the Seine. On February 9, 1807, the Sanhedrin 
met in the Hotel de Ville. Care was taken to invest its sittings 
with due solemnity ; the seats of the members were arranged in 
crescent shape about the platform of the presiding officers, as had 
been customary at Jerusalem ; the president was saluted with the 
title of Nassi (Prince), as in the olden time ; the ancient titles 
and forms were copied with scrupulous exactness. Two thirds of 
the members were Eabbis, the remainder laymen. The opening 
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of the Sanhedrin attracted universal attention, but its proceed- 
ings were void of interest. In fact, its sole task was to lend 
the authority of an ancient tribunal to the action of the Notables, 
and this having been accomplished it was adjourned after a 
brief session. In connection with these conventions of the years 
1806 and 1807 it behooves us to mention the creation of a new 
constitution for the French synagogue elaborated by the joint 
efforts of the imperial Commissioners and the Notables. The 
form of government adopted was moulded on the pattern of the 
secular power. A system of consistories was organized through- 
out France, culminating in a central consistory at Paris with 
a Grand-Babbin at its head. The officers of the consistories 
were treated as officers of the state, the charge of their mainte- 
nance was in part defrayed at the public expense, and, in the course 
of time, they were placed on a footing of almost complete equality 
with the dignitaries of the Christian churches. The union of the 
teachers of Judaism in a species of graded hierarchy, dependent 
upon temporal rulers for their support, was as usual fruitful of 
evil results. If it is true that the supremacy of the church over 
the state disturbs the peace of nations and endangers the very 
existence of governments, it is equally certain that no religion can 
long continue to maintain its purity when the church becomes the 
subservient vassal of the state. Whatever the apparent gain in 
stability may be, it is more than counterbalanced by the loss of 
spontaneity and sincerity. Hypocrisy flourishes, the liberty of 
conscience is abridged, and a spirit of base time-serving eventually 
prepares the downfall of institutions whose perfect safety is con- 
sistent only with perfect freedom. 

The French Synagogue, as we have indicated, presents a case in 
point. During the past seventy years it has stagnated. No single 
luminous thought lights up its dreary record, no single whole-souled 
effort to appropriate the larger truths of our time dignifies its annals. 
In the history of the Beform movement it merits no further men- 
tion. 

The Liturgy. 

Beturning to Germany we behold the leading Jews at last awak- 
ened to the necessity of energetic measures to check the wide- 
spread disaffection that was thinning out their ranks. Hitherto 
the liturgy of the synagogue had not been affected by the grow- 
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ing tendency to change. An attempt in this direction was in- 
itiated by Israel Jacobsohn, the financial agent of the Duke of 
Brunswick, a man of wealth, culture, and generous disposition. 
He was shocked at the scenes of disorder, the utter lack of deco- 
rum, that disgraced the public worship ; he was resolved as far as 
in his power lay to correct the abuses which had been allowed to 
grow up unrestrained in the gloomy period of mediaeval persecu- 
tion, and to win back to the faith those whose affections had been 
estranged by the barbarous form in which it appeared to view. He 
erected at his own expense, and dedicated on July 17, 1810, in the 
town of Seesen, a new temple* at the same time introducing cer- 
tain radical modifications into the service which we shall presently 
take occasion to consider. 

Being appointed to the Presidency of the Consistory of Cassel, 
during the reign of Jerome Bonaparte, he took advantage of his 
official position to urge his innovations upon the congregations 
under his charge. In 1815 he transplanted the "new fashion in 
religion" to Berlin, and in 1818 assisted in founding the temple 
at Hamburg, which soon became one of the leading strongholds 
of Beform. A provisional service on the same plan was likewise 
instituted at Leipsic,f during the period of the annual fair, and 
tidings of the reform were thus rapidly transmitted to distant parts 
of Germany. The main changes introduced by Jacobsohn, and 
copied by others, may be briefly summed up as follows : The intro- 
duction of regular weekly sermons, which had not previously been 
customary ; of prayers in the vernacular by the side of the He- 
brew ; of choir singing with organ accompaniment, and of the con- 
firmation of young children. These innovations implied a revolu- 
tion in the character of the public worship. 

The Jewish people had been wont to regard themselves, indi- 
vidually and collectively, as soldiers in the army of their God, 
commissioned to wage warfare against every species of false re- 
ligion. A spirit of martial discipline, as it were, pervaded their 
ranks. The repetition of prayers and benedictions by day and 
night in the privacy of domestic life, on the public square and by 

* The term Temple has since been used by the Reformers in contradistinction to 
the orthodox Synagogue. 

t Dr. Zunz was appointed preacher, and the composer Meyerbeer directed the 
musical services. 
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the roadside, was a species of drill intended to keep alive in them 
the consciousness of their mission, and to prepare them for the 
emergencies of actual conflict. Thrice a day they mustered in 
their synagogues, and renewed their oath of allegiance in the pres- 
ence of their spiritual king. The term Jewish Church, though in 
frequent use, is a misnomer based upon false analogy. The differ- 
ence between the synagogue and the church is as clearly marked 
as that between Judaism and Christianity themselves. The senti- 
mental element, xising the word in its nobler signification, which is 
distinctive of the latter, is almost entirely lacking in the former. 
Both make it their aim to elevate the moral life in man, but while 
Judaism acts through the will upon the affections, Christianity 
places the affections in the foreground and seeks by their means to 
persuade and captivate the wilL 

It cannot be denied that the Reformers had in some measure 
modified the traditional character of Jewish worship. The purely 
emotional element acquired a prominence which it had never had 
before, the very word employed to designate the purpose of the 
temple service — "Erbauung," edification — was foreign to the 
ancient vocabulary of Judaism. In another direction, too, they 
transgressed the limits prescribed by time-honored usage. We 
have referred above to the ceremony of confirmation, which has 
since been generally adopted by congregations of the Reform 
school On some festival or Sabbath — the Feast of Weeks, cele- 
brated about Whitsuntide, being commonly preferred — boys and 
girls of thirteen or fourteen are assembled in the temple, where, 
after having undergone an examination in the chief tenets of their 
religion, they are required to repeat aloud a confession of faith. 
The ceremony usually attracts a large congregation, and is one of 
the few institutions introduced by the Eeformers that have strongly 
seized upon the popular heart. 

The natural concern of parents for the welfare of their offspring 
lends a solemn interest to the occasion. At an age when the 
child's character begins to assume definite outlines, when the rea- 
son unfolds, and the perils and temptations that attend every pil- 
grim on the valley road of life, approach near, an instinctive 
prompting of the human heart leads us to forecast the future of 
sons and daughters, and to embrace with joy whatever means are 
placed at our disposal to guard them against aberration and mis- 

vol. cxxv.— no. 258. 22 
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fortune. To utilize the impressiveness of a great public gathering, 
the sympathetic presence of parents and friends, the earnest moni- 
tions of a wise and revered teacher, in order to confirm them in 
«very virtuous endeavor and high resolve, is therefore fit and 
proper.* The propriety of exacting a formal confession of faith, 
however, has been hotly disputed both by the orthodox and the 
more advanced liberals. It is urged that Judaism is a practical, 
rather than a dogmatical religion. Even the existence of a God is 
Tather presupposed as a fact than asserted as a matter of belief. 
Apart from this it is claimed that a child at thirteen can hardly 
be prepared to comprehend the fundamental questions of religion, 
much less to express convictions on problems so grave and diffi- 
cult. The age of reflection and consequently of doubt is yet to 
come, nor can any child on the day of its confirmation answer for 
its convictions ten years thereafter. 

The progress of the Reform movement was thus of a character 
to awaken distrust and fierce contention at every step. The con- 
servative party were enraged at what they considered unwarrant- 
able encroachments upon the traditions of an immemorial past. 
The radicals were dissatisfied with the lack of substance and vital- 
ity in the teachings of the Reformers, the shallow moralizing tone 
of their preachers, the superficial views of Judaism which they 
scattered among the multitude. 

It may indeed be asked how could better things have been ex- 
pected at that time. The great facts of Jewish history were not 
,yet clearly known, the philosophy of Judaism was proportionately 
vague and uncertain. No Jewish author had ever undertaken to 
write out the annals of his people ; chaotic confusion reigned in 
their chronicles. To know what Judaism might be it seemed neces- 
sary to ascertain in the first instance what it had been ; the past 
would prove the index of the future. Untoward events that hap- 
pened at this period gave a powerful impulse to historical research, 
and led to fruitful investigations in the domain of Judaism. 

* It deserves to be noted that the ceremony of confirmation among the Jews took 
its origin in the schools of Seesen, Frankfort-on-the-Mainc, etc. Indeed, the first 
Beformed congregations were formed by natural accretion about these schools. The 
influence of schools in giving character and stability to new religious movements is 
a subject of sufficient importance to deserve separate treatment. 



1877.] Reformed Judaism. 339 

"Hep-Hep. n 

The great battles of 1813 and 1815, in which the German people 
regained their independence, effected a marvellous change in the 
spirits and sentiments of the nation. 

Accustomed for a long time to endure in silence the insults and 
arrogance of a foreign despot, they had learned to despair of them- 
selves ; a deadly lethargy held their energies in bondage, and in 
the fairy visions of poetry and the daring dreams of metaphysical 
speculation they sought' consolation for the pains and burdens of 
reality. The victories of Leipsic and Waterloo completely altered 
the tone of their feelings. It is a not uncommon fact that 
individuals usually the reverse of self-asserting exhibit, on occa- 
sions, an overweening self-consciousness, which is all the more 
pointed and aggressive because of their secret and habitual self-dis- 
trust. We note with curious interest the recurrence of the same 
obnoxious trait in the life of a great nation. The novel sense of 
power intoxicated them, the German mind for the moment lost its 
poise ; Romanticism flourished, the violence of the Middle Ages 
was mistaken for manhood, and held up to the emulation of the 
present generation. Whatever was German was therefore esteemed 
good ; whatever was foreign was therefore despised, or at best 
ignored. 

The Jews were made to feel the sharp sting of this feverish 
vanity ; their Asiatic origin was cast up against them, though it 
might have been supposed that a residence of fifteen centuries had 
given them some claim to dwell at peace with the children of the 
soil. In the year 1819 the assassination of Kotzebue added fresh 
fuel to the fervor of Teutonic passion. In August of that year a 
professor of Wurzburg, who had written in defence of the Jews, 
was publicly insulted by the students. A tumult ensued, the cry 
" Hep-Hep " * arose on every side, and " Death to the Jews " was 
the watchword. On the next day the magistrate ordered them to 
leave Wurzburg, and four hundred in number they were driven 
beyond the city's limits. Similar excesses occurred in Frankfort- 
on-the-Maine, Meiningen, Carlsruhe, and elsewhere. Inflammatory 
pamphlets contributed to increase the excitement. 

* " Hep-Hep " has been explained as an abbreviation of the words " Hierosolyma 
est perdita" (Jerusalem is perished). Probably it is no more than one of those mean-' 
iugless exclamations which are not infrequent in college jargon. 
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Grattenauer, Riihs, Pries, had written to good effect. All the old 
falsehoods were revived, the fahle of the use of Christian blood at 
Passover among the rest. It seemed as though the genius of chiv- 
alry which the Romantic school had invoked had returned with 
its grim attendant train to renew the orgies of mediaeval persecu- 
tion in the full light of the nineteenth century. In November 
appeared the " Judenspiegel," by Hundt-Eadowsky. In this the 
author argues that the murder of a Jew is neither criminal nor 
sinfuL In order to avoid unnecessary bloodshed, however, he pro- 
poses a more peaceful means of ridding the German people of 
" these vermin." His propositions, couched in plain language and 
delivered in sober earnest, are simply these : the men to be cas- 
trated, and sold as slaves to the East Indies ; the women — but 
the pen refuses to record the fiendish suggestion. It is mortifying 
to reflect that this infamous publication was widely circulated 

and eagerly read.* 

The Science of Judaism. 

The sole reply which these occurrences elicited from the intel- 
ligent members of the Jewish community was a more strenuous 
effort on their part to complete the work of inward purifica- 
tion, and renewed zeal in the study of their historic past. They 
trusted that the image of Judaism, if presented in its proper light, 
would remove the odium which rested upon their people, and 
would furthermore become their sure guide in the work of recon- 
structing the religion of their ancestors. 

Late in the year 1819 a " Society for the Culture and Science f 
of the Jews " was founded at Berlin. Its object was twofold: first, 
to promote a more effective prosecution of the " Science of Juda- 
ism" ; secondly, to elevate the moral tone of the people, to counter- 
act their prevailing bias toward commerce, and to encourage them 
in the pursuits of agriculture, the trades, and such of the professions 
as they had access to. 

The science of Judaism embraces the departments of history, 
philosophy, and philology, the last being of special importance, 
since it presents the key to the correct understanding of the two 
former. The means adopted to secure these objects were chiefly 

* Graetz, Geselriehte der Juden, X. p. 361. 

+ Throughout this article we use the word " science " in the sense of the German 
Wisaenschaft. 
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three, — a scientific institute, a journal whose columns were en- 
riched by many contributions of enduring value, and a school in 
which instruction was imparted gratis to poor students and arti- 
sans. Among the members of the society we mention Edward 
Gans, the President, afterwards Professor of Jurisprudence at the 
University of Berlin ; the eminent critic, Dr. Zunz ; the poet, 
Heinrich Heine ; * Moser ; the noble Wholwill ; and others. 

Unfortunately, the public mind was not yet prepared to appre- 
ciate the labors of these men ; the society languished for want of 
support, and after a few years its formal organization was dis- 
solved. But in the brief term of its existence it had accomplished 
its main object ; the science of Judaism was securely established, 
and it could safely be left to the industry of a few gifted individ- 
uals to cultivate and propagate it. The ten years following the 
" Hep-Hep " excitement witnessed a series of literary achievements 
whose importance it would be difficult to overrate. Zunz and 
Rappaport, the pioneers of the new science, discovered the thread 
by which they were enabled to push their way through the laby- 
rinth of Jewish literature. Profound erudition, critical acumen, 
and a subtle insight amounting almost to intuition, are displayed 
in their writings. A band of worthy disciples followed their lead. 
The chain of tradition, which had seemed hopelessly tangled, was 
unravelled ; many of its missing links were ingeniously supplied, 
and the sequence of events, on the whole, satisfactorily determined. 
The dimness and vagueness that had hung over the history of the 
Jews was giving way, and the leading figures in the procession of 
past generations assumed clear and distinct outlines. At this time 
Jost was employed in writing the first connected history of his 
people which had ever emanated from Jewish sources. 

Scientific Theology. 

While scholars were thus busy preparing the way for a new 
theory of Judaism based on the facts of its history, no efforts were 
made to press the needful work of practical reform. Indeed, the 
hostile attitude of the temporal rulers discouraged any such under- 
taking. The influence of Metternich swayed the councils of the 

* Heine was for some time an instructor in the society's school. For an account 
of the Cultur- Verein, and of the poet's cordial interest in its success, vide Stroelt- 
mann, "Heine's Lehen und Werke," p. 237. 
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German princes. The King of Prussia had broken the promise of 
constitutional government which he had given to his people in the 
hour of need. The power of the Triple Alliance was prepared to 
crush out the faintest stirrings of political or religious liberty 
wherever they appeared. 

In 1830, however, the revolution in France swept away a second 
time the throne of the Bourbons, and changed the face of affairs. 
The courage of the Liberal party revived everywhere ; the bonds 
of despotism were relaxed; a spirit of resistance to oppression 
arose, and grew in intensity from year to year, until it at last found 
vent in the convulsions of 1848. The Jews felt the prophetic 
promise of a better order of things, and roused themselves to re- 
newed exertions. 

"We have indicated in a previous article that the cause of politi- 
cal and of religious emancipation, so far at least as Germany was 
concerned, advanced in parallel lines. In 1831 Gabriel Biesser 
addressed a manifesto to the German people on the position of 
the Jews among them.* It was a clear and forcible present- 
ment of the case. The style is dignified, free from the taint of 
undue self-assertion, and equally free from misplaced modesty. 
He did not petition for a favor ; he demanded a right. He dis- 
dained all measures of compromise ; he dared to treat the question 
as one of national importance ; he asked for simple justice, and 
would be content with nothing less. The German people rewarded 
his manliness with their confidence, f and under his able leader- 
ship the struggle for emancipation was finally brought to a 
triumphant close. 

In 1835 Abraham Geiger, then Kabbi of Wiesbaden, began the 
publication of a "Scientific Journal for Jewish Theology," and 
with the appearance of this periodical the Eeform movement en- 
tered into its present phase. It was the purpose of Geiger and his 
coadjutors to prosecute the work of religious renovation on the 
basis of the science of Judaism. This is the distinguishing feature 
of the modern school of Jewish Eeform. 

But, before we proceed to sketch the principles of these "scien- 

* Ueber die Stellung der Bekenner des Hosaischen Glaubens an die Deutschen 
aller Confessionen. Riesser's Works, II. 

t He was elected Vice-President of the first German Parliament that met in the 
Pauls-Kirche in Frankfort. 
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tific theologians," let us rapidly advert to the brief series of events 
that mark the outward development of the new school. 

Around the standard which Geiger had unfurled a body of ear- 
nest men soon collected, who agreed with him in the main in desir- 
ing to reconcile science and life ( Wissensckaft und Leben). They 
were mostly young men, fresh from the universities, profoundly 
versed in Hebrew and rabbinic lore, zealous lovers of their relig- 
ion, equipped with the elements of ancient and modern culture, 
and anxious to harmonize the conflicting claims of both in their 
private life and public station. Many of them underwent severe 
privations for their convictions' sake. They were distrusted by 
the various governments, without whose sanction no Jewish cler- 
gyman could enter upon his functions, and were made to feel, in 
common with other Liberals, the displeasure which their measures, 
moderate though they were, had provoked in high quarters. They 
were subjected to numberless petty annoyances, and even downright 
force was employed to check their growing popularity. "With the 
accession of Frederick William III., the Ultramontanes and the 
party of retrogression in the Protestant Church completely gained 
the ascendant. 

Covered by the shield of royal favor they offered the most auda- 
cious insults to the conscience and common-sense of the people, the 
right of free speech was impaired, the press was shackled, while the 
most abject superstitions were openly encouraged. The holy coat 
of Jesus, exhibited at the cathedral of Treves, attracted hundreds 
of thousands of pilgrims, and the fame of the miraculous cures it 
had effected was diligently spread. But the very violence of the 
extremists provoked a determined opposition among the intelligent 
classes. National unity and individual liberty were loudly de- 
manded, a German Catholic party was formed with the avowed 
object of reorganizing Catholicism on the basis of the modern 
State. Free religious congregations began to crop up here and 
there, which, though feeble as yet in their organization, were prop- 
erly regarded as significant of the spirit of the times. On the 
waves of the turning tide the young Rabbis were carried along. 
They, too, were ardent patriots ; they, too, were eager to see their 
religion wedded to the progressive tendencies of the age. The 
sympathies of the most enlightened of their brethren were cheer- 
fully extended to them, and high hopes were founded on their 
success. 
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In 1844 they were sufficiently strong to meet in convention. 
Disclaiming the functions of a religious synod, they assumed 
the character of a scientific body, assembled to promote the objects 
of truth in their special department. The discussions were indeed 
intended to secure harmony of sentiment and action, but the res- 
olutions adopted were binding neither upon the members them- 
selves nor upon the congregations they represented. Three times 
these conventions were repeated at Brunswick, Frankfort, and 
Breslau. 

In 1845 a new congregation was formed, called " The Reform 
Association of Berlin," which was recruited from the extreme left 
wing of the liberal Jewish party. This congregation became noted 
for the introduction of a Sunday service, a measure which event- 
ually compelled them to entirely abandon the Jewish Sabbath. 
Samuel Holdheim, the ablest exponent of radical Judaism, was 
selected to be their preacher. 

Thus far had the Reform movement proceeded, when, in 1848, 
the incidents of a great political revolution crowded every other 
issue into comparative insignificance. The fall of Metternich 
before the intrigues of the camarilla and the fury of a popular up- 
rising, the humiliation of the king of Prussia, the convocation of 
the national parliament, the Baden insurrection, — these were the 
events that absorbed the interest of the public. Political incom- 
petency on the part of the leaders precipitated the catastrophe of 
the revolution, and the hopes of the German people were again 
doomed to disappointment. Soon the reaction set in, a dreary 
period of stagnation followed, and the efforts of the friends of free- 
dom were paralyzed. 

The Jewish Reformers were stricken down by the general re- 
verse that had overtaken the liberal party, nor have they since 
been able to recover from its stunning effects. Two revolutions, 
those of 1830 and 1848, mark the growth and the decline of 
"scientific reform." Within the past thirty years a number of 
prominent reformers have been called to this country, and to them 
is due the spread of the movement in the United States. 

The difficulties which confronted them here were of the most 
formidable kind. The great bulk of the Jewish emigration to the 
United States were originally drawn from the village congregations 
of the Eatherland, and were by no means fair specimens of the in- 



1877 Reformed Judaism. 3^3 

telligence and culture of the Jewish race. While they displayed 
the qualities of energy, perseverance, and thrift, and soon acquired 
wealth and influence in the commercial world, few only were fitted 
to appreciate a movement so thoroughly intellectual in its bearings 
as that which the reformers came to propagate amongst them. 
The mere externals of reform were readily adopted, but its spirit- 
ual essence escaped them. Accordingly, the development of Re- 
formed Judaism on American soil presents no novel or striking 
features for our consideration, and it may appropriately be treated 
as a mere offshoot of the German stock. 

Principles. 

Ever since the appearance of Geiger's " Scientific Journal," Jew- 
ish philology and Jewish theology have been inseparably connected. 
To attempt a detailed account of the latter would involve the ne- 
cessity of frequent reference to the former, an attempt in which 
we can hardly assume the reader's interest would bear us out. 
Unwilling to test his patience by such a course, we shall content 
ourselves with stating the main principles of Reformed Judaism, 
and briefly indicating the successive steps by which it advanced to 
its present positions. 

The one great fact which the Science of Judaism had indispu- 
tably established was the fact of evolution in the sphere of the 
Jewish religion. Each generation had legislated for itself. The 
authorities of the Middle Ages had introduced changes in the 
ritual; the Talmud itself, that corner-stone of orthodoxy, was a 
stupendous innovation on the simplicity of the Bible religion* 
Applying the theory of evolution to their own case, the modern 
Rabbis assumed on their part the right to institute whatever 
changes the exigencies of the age had rendered imperative. The 
very fact of change, it is true, presupposes the existence of a sub- 
stratum that remains unchangeable. What that substratum in the 
case of Judaism is claimed to be we shall presently discover. The 
measures of the Reformers were in the main dictated by the senti- 
ment of patriotism and the desire to remove the barriers that inter- 

* The theory of an Oral Law, delivered to Moses on Sinai and handed down from 
generation to generation, until it was finally embodied in the ordinances of the Tal- 
mudical academies, is a palpable fiction invented by the Talmudists in order to lend 
to their own decisions the sanction of Divine authorship. 



346 Reformed Judaism. [Sept. 

posed between them and their fellow-men. They would cease to 
he a " state within the state," cease to separate themselves from the 
fellowship of the Gentiles. Hence the leading proposition upon 
which Reformed Judaism is founded. The Jewish people have 
ceased to be a national unit, and will exist hereafter as a confedera- 
tion of religious societies. 

If the Jews have ceased to be a nation, then the Reformers must 
abandon the idea of a national restoration. They did so. If they 
have ceased to be a nation, they must give up the hope of a per- 
sonal Messiah who should lead them back to the promised land. 
They did so. If they desired no longer to dwell in seclusion they 
must abolish the dietary laws, which forbid them to taste of the 
food of Christians, though commanded by the Talmud and founded 
apparently on the authority of Moses. This, too, they were willing 
to do. Other changes were inspired by the philosophic teachings 
of the day, and were undertaken with equal readiness. Thus the 
doctrine of resurrection in the flesh was set aside. The fabric of 
ceremonial observances had been rudely shaken, and soon gave 
way altogether. Changes in the ritual followed. The prayer-book 
reflected the gloomy spirit of a people whose Ufe was imbittered 
by constant trials and dangers. Naturally they had turned to the 
past and the glories of Zion ; the pomp of the sacrifices, the advent 
of the Messiah, the future restoration of the kingdom of David, 
were the themes on which they loved to dwell. All this was no 
longer suited to the temper of the modern Jews, and radical altera- 
tions became necessary. Many of the festivals and fast-days also 
were struck from the calendar. One of the most distinctive cus- 
toms of the Jews, the so-called rite of Abraham's Covenant, was 
boldly attacked, and though the abolition of this ancient practice 
is still strenuously resisted, there is little doubt that it will ulti- 
mately go with the rest. Samuel Holdheim advocated the pro- 
priety of intermarriage between Jews and Christians. 

The manner in which these conclusions were reached may be 
described as follows. At first an attempt was made to found each 
new measure of Reform on the authority of the Talmud. The 
Talmud was attacked with its own weapons. The fallacy of such 
a method becoming apparent, the authority of the Talmud was 
entirely set aside. A return to the Bible was next in order. But 
even the laws of the Bible proved to be no longer capable of ful- 
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filment in their totality. A distinction was therefore drawn be- 
tween the letter and the spirit of the Bible. The letter is man's 
handiwork, the spirit alone ought to be regarded as the Divine rule 
of faith. The "spirit of the Bible" is the essence of Judaism, which 
cannot change. In the process of evolution it constantly assumes 
new forms, but remains substantially the same. Nor could any 
motives of expediency, nor could even the ardent desire of political 
emancipation have induced the Reformers to pursue the course they 
did, had they for one moment believed it contrary to the substan- 
tial teachings of the Bible. The spirit of the Bible is expressed 
in two fundamental propositions : the existence of one God, the 
author and governor of the universe; and the Messianic mission of 
the people Israel. The former is no longer the exclusive property 
of Judaism, the latter is distinctively its own ; both together ex- 
press the simple creed of the Reformers. 

Prospects. 

If now we cast a glance upon the present aspect of Reformed 
Judaism we are confronted by a state of affairs that by no means 
corresponds to the great anticipations which were connected with 
the movement in its earlier stages. The ancient institutions have 
been cleared away, — that was unavoidable ; they had long been 
tottering to their ruin, — but an adequate substitute for what was 
taken has not been provided. The leaders have penetrated to the 
foundations of their religion, but upon these bare foundations they 
have erected what is at best a mere temporary structure incapable 
of affording them permanent shelter and protection. The temper 
of the Reform school has been critical Its members were admi- 
rably fitted to analyze and to dissect ; their scholarship is unques- 
tionably great ; the stainless purity of their lives has elevated the 
character of their people and entitled them to sincere respect. 
But they lacked the constructive genius needed for the crea- 
tion of new institutions. In the year 1822 Wholwill declared 
that "the Jews must raise themselves and their principle to the 
level of science. Science is the one bond that alone can unite the 
whole human race." The emphasis thus placed on science has con- 
tinued to distinguish the Reform movement down to the present 
day. In the sphere of religion, however, it is not sufficient to 
apprehend the abstract truth of ideas with the help of intellect, 
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but it is necessary to array these ideas in concrete forms, in order 
that they may warm the heart and stimulate the will. 

We hold it erroneous to believe that the age of symbolism is 
passed. The province of religion is to bring the human soul into 
communion with the Infinite. In the lower religions the concep- 
tion of the Infinite was meagre and insufficient and the symbols in 
use proportionately gross. At the present day it is the ideal of 
moral perfection that alone is capable of exciting our devotion and 
kindling our enthusiasm. Now it is true that the material sym- 
bolism of the churches and the synagogues, the venerabile, the 
bread and wine, the scrolls of the Pentateuch tricked out in fanci- 
ful vestments, fail to appeal to the sympathies of many educated 
men and women of our time ; not, however, because they are 
symbols, but because they are inadequate symbols, because of an 
almost painful disparity between their earthy origin and the vast- 
ness of the spiritual ideas which they are intended to suggest. 
There is, on the other hand, a species of symbolism peculiarly 
adapted to the needs of the present generation, and which, if prop- 
erly understood, might be employed to incalculable advantage in 
the interest of a revival of the religious sentiment. We allude to 
the symbolism of association. 

The tendency to associate the efforts of individuals in corporate 
action has never been more markedly displayed than in our own 
day. So long as such associations confine themselves to certain 
finite objects, they are mere social engines organized with a view 
to utility and power, and with such we are not concerned. The 
characteristic of symbols is their suggestiveness. They have a 
meaning in themselves, but they suggest illimitable meanings 
beyond their scope. Now a form of organization is not only con- 
ceivable, but has actually been attempted, that fully meets the 
requirements of the symbolic character. The Christian Church is 
designed to be such an organization. Not only does it propose to 
unite its members and to satisfy their spiritual needs during the 
term of their sojourn on earth, but it aspires to typify the union 
of all saints under the sovereignty of Jesus, and thus to give to 
the believer a presentiment of the felicity and perfection of the 
higher world. In like manner the Hebrews have been acquainted 
with the symbolism of association from a very early period of 
their history. If they delight to style themselves the chosen peo- 
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pie, the meaning of that phrase, so often misunderstood, is purely 
symbolical. Eecognizing the fact that the majority of mankind 
are at no time prepared to entertain the ideals of the few, they 
undertook to work out among themselves a nobler conception of 
religion and a loftier morality, trusting that the force of their ex- 
ample would in the end bring about the universal adoption of their 
faith and ethical code. In this sense the choice of Israel was 
interpreted by the Prophets. They believed that their selection 
by the Deity imposed upon them heavier responsibilities, and re- 
garded it in the light of an obligation rather than a privilege. 
What the statue is to the ideal of" beauty, a whole people resolved 
to be in relation to the ideal of the good. The same conception 
still dominates the thoughts of the Eeformers, and is expressed by 
them iu their doctrine of Israel's messianic mission. They claim 
that the Jews have been for the past three thousand years the 
" Swiss guard of monotheism." They still believe themselves to 
be the typical people, and their firm persuasion on this head is 
the one strong feature of the Eeformers' creed. If they will 
use their world-wide association to illustrate anew the virtues 
for which their racte became renowned in the past, — and we refer 
especially to the purity of the sexual relations among them, their 
pious reverence for domestic ties, — they may still become, as they 
aspire to do, exemplars of purity to be joyfully imitated by others. 
If they will use it in the spirit of their ancient lawgiver * to tone 
down the harsh distinctions of wealth and poverty, to establish 
juster relations between the strong and weak, in brief, to har- 
monize the social antagonisms of modern life, they may still con- 
fer an inestimable benefit upon mankind. But the manner in 
which the symbolism of association might be applied to invigorate 
the religious sentiment, and to expel the coldness of the times by 
the fervor of a new enthusiasm, is a subject of too vast dimensions 
to be thus summarily despatched, and we shall hope to recur to it 
on some future occasion. - ) - 

The present condition of liberal Judaism is strongly akin to that 
of liberal Christianity. The old is dead, the new has not been 
born It is hardly safe to predict what possible developments the 
future may yet have in store. As regards the Jews, however, it is 

* Leviticus xxv. 8. 

t In an article on the religious aspects of the social question. 
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right to add that such changes as have taken place in the constitu- 
tion of their religion have not brought them in any sense nearer to 
Christianity. On the contrary, since the belief in a personal Mes- 
siah has been dropped, the hope of their conversion has become 
more vague and visionary than ever. Those whom the worship of 
the synagogue and the temple no longer attracts either become 
wholly sceptical and indifferent, or, as is often the case, transfer 
their allegiance to the new humanitarian doctrine which is fast as- 
suming the character of a religion in the ardor it inspires and the 
strong spiritual unioQ it cements. For the great body of the Jews, 
however, the central doctrine of Judaism remains unshaken, and 
doubtless, so long as Christianity exists, Judaism as a distinct creed 
will coexist with it. The modern Jews, like their ancestors, be- 
lieve that their mission is not yet ended, and they await with pa- 
tience the rising of some new man of genius amongst them, who 
will combine the qualities of the popular leader with the attributes 
of the scholar, and will give body and form to the ideas elaborated 
by the Reformers. As a religious society they desire to remain 
distinct. But as citizens, they are eager to remove whatever dis- 
tinctions still hamper their intercourse with their neighbors of 
other creeds. Never has the desire to return to Palestine and re- 
trieve their lost nationality been more foreign to their sentiments 
than at the present day, though recent speculations have misled 
many to believe otherwise. They know they can no more return 
thither. They would not if they could. They love the land of 
their birth, they wish to join their labors with those of others in 
promoting the progress of the entire human race. They have 
ceased to regret the past, and desire nothing more earnestly than 
to live in the present and for the future. 

Felix Adler. 



